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The Ontology of Peace
In the Writings of Shaykh al-Akbar
Muhyiddin Ibn al-‘Arabi

Between Gnosis and Love
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This paper is published by the Adhwaq Center for Spirituality, Culture and the Arts, an endeavor focused on
exploring the intersection of spirituality and creativity to cultivate the Sacred in contemporary culture.

At Adhwag, we rely solely on the Holy Qur’an, Sunna of the Prophet Muhammad %% and teachings of

scholars and saints from ah/ al-sunna wa-I-jama ah.



In the Name of Allah 3, Most Beneficent, Most Merciful f"a‘&\ 4 b B\ o ‘&L 346
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All praise is due to Allah 3, in the manner of the best of those
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who praise. May He be exalted and glorified above and beyond U j\§ 3«\9 & 2 u\"j J’ < ol

the connivance of the envious. He manifested His Bounties in U L;jy 3“"‘34} “,)u’g‘ ddidle as Jéy‘\ u:-\’u’\
continuity, through subtle theophanies, for those with hearts s \
and inner sights.
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with ardent love. There folded, at the threshold of His ‘3 399 i 1S oo\ W\A;\ L5),,9\ 5,6 mﬂj\; Sinle

Presence, the reflections of intellectuals. Then, it returned to
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them in the lamp of unveiling: “They reflect upon the creation

SO Ole
of the heavens of the earth. Oh our Lord, indeed, You have
not created this in vain. Glory be to You. Save us from the
Punishment of the fire.” (3:191) 9o él tj")j\‘ uj“—r“ oj,a> 3):, o aj‘y\, J, ('é‘{b
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He inspired them, may He be exalted, from within the
presence of Divine Blindness, to return to the forms of the

presence of Humanness, and to ascend henceforth, through OJS\;‘?- \J)\"a > LSJ"‘j’M D L ("V"‘\;J &5)';‘“ Q\”\J“‘

the isthmus of dominion, to the meanings of the spiritual o _3\_% 3o \j’_‘\uj "_‘\:_,_! j“ .""].. | A..;\ wj\j” o o
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They halted at that utmost station, taken by the treasuries of

meaning and embraced by the breezes of the Lord of Shrra B JL&\J B’\’)j\ (}\‘4 )34)2‘4 °J"“ ) réj}pj &Jﬁ&

(Sirius), whence they were called from afar: “Paradise has been
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brought, not far, from the pious” (50:31). Then, they heard a

! Cover photo credit: Daniel Demeter.



caller calling from a nearby place: “The One who has

descended forth, is now nearer than two bows length or less.”

He let them know, and taught them, the Lord of Majesty, of
the appearance of the manifestation of oneness and lifting of
the curtain of estrangement. There glowed upon their spirits

tablets from that safeguarded jewel and protected pearl.

The Most-Creative and All-Merciful named it Muhammad %%
and ornamented its day with the luster of the stars of His
Beauty. He also veiled its night with the essence of His
Majesty’s Talisman. Then, He sent His Prayers and
Salutations, may He be exalted, upon that ocean of sailing
towards His Attributes and vessel of beautification of His

Names.

That is the essence of His Perfected Original Praise and origin
of all cosmic praises. The one through whose witnessing
formed the letters of primordial utterance, and uttered forth,
through his praiseworthy traits, the sights of Divine
Knowledges. These eloquent tongues, and lofty eternal sites
continue to live through the calling of: “Oh you who believe,

send an abundance of prayers upon him and peace.” (33:56)

Oh Allah %, send the utmost of Your Prayers upon the
appearance of the meaning of “I was a Hidden Treasure” and
Your Holiest Majestic Emanation. And send Your Most-
Perfected Salutations upon the objective of: “I Loved to Be

Known” and Your Holy Merciful Emanation.
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Show Your Generosity, oh Allah 3, with an abundance of
Your Grace upon the composition of: “I created creation so
that I may be Known,” and the origin of the form of the
luminous universes. Muhammad the son of Abdullah %, the
owner of Zamzam, the Meccan from Tihama. He whose
lineage You have made the appointed time of our highest
worship of You, and his name the setting forth of the letter
mim and ascension of the letter alif towards the praise of Your

Eternal Essence.

Then, You divided through his spiritual reality the types of
human forms and unseen gifts. Send forth, oh Allah #, Your
Prayers, Benedictions and Salutations upon our master
Muhammad %, the father of Qasim. Prayers, benedictions
and salutations that emanate from, to, in, through and towards
him, upstanding in the mercy of Your Beauty and throne of

Your Majesty.

The real meanings of Islam flow from the depths of a spiritual
union, between — on the one hand - the Revelation of Allah
%, that descended as an uttered Qur’an, an impeccable speech
spoken by the All-Wise and All-Praiseworthy, and — on the
other hand — the speaking Qur’an upon whom the recitation
descended %2. This is the master of existence Muhammad b.

Abdullah ££.

We find, for example, in the statement of our mother A’isha,
may Allah be pleased with her, as she described the Beloved

42, that he was a ‘walking Qur’an’ or that his ‘character was
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the Qur'an’?, therein lies a divine allusion to the intimate ;\ e gd b OKA Jad 35" Leass le. Oﬂ ol olons

connection between Allah’s Eloquent Revelation 3, and the
[ 1

.l o3
one whom He sent as a mercy to all creation %. S

de ciygally Bl N S palio Lo g Vi ey

Did the mountain of Uhud not sway out of longing and ardent

love as the Chosen One #£ stood at its summit? It moved out e Myw,j S QW uy_;\ 4 Lﬁ‘;j\ i dade

of intense joy, since it became a manifestation of Allah’s
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statement 3: “Had We brought down this Qur'an upon a

mountain, you would have seen it trembling in awe of Allah’s . . ) . o .

majesty. These parables we give to people that they may

reflect.” (59:21) y.oap\j LNV a.;\":j dé\aq-w k};\ \4'\59' L;\S\ A’J*’L'\ d‘“—'s’\
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In this way, Uhud became an example of this mountain that

spread its dust as a threshold and poetic verse for the one ) X i
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whose sandals became the crown of the universe %%, as the

Qur’anic verse describes: “Then He drew nigh and descended, S| M } P ' 4"_\9 \jLa \j-'“\ u:,m L(:\ (P 0\355
until He was two bows-length or nearer.” (53:8)
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Upon this also, the reverence for this Beloved Prophet % and
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comprehending his spiritual reality, are established Islam’s

spiritual and intellectual foundations. If we understand that o d’d\ ) ! | shy Ll d"‘;\j O)"“M \ .. 43,.\:3)\ A{}\

the two concepts of salam (peace) and taslim (submission) are

derived from the name of this blessed religion, Islam, then we uuéfj 6}\ o 4.“ 2 \Afﬂb 0\5‘))\ wjg. e

should also know that they are inseparable, metaphysically, . .
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from this Blessed Messenger %% and his reality which Allah 3

has made as the basic fabric of this entire existence.

Thus, these two concepts are merely rivers that flow forth from

the niche of His statement #: “Oh you who believe, send an

* Narrated by Muslim. The two descriptions: “His character was the Qur’an” and “He was a walking Qur’an” are two different narrations both attributed to our

mother A’isha, may Allah be pleased with her.



abundance of prayers upon him and peace.” (33:56) This A jeas L}J"S o d 6‘; ;\ﬂ Z oAl QSMM
means that through our sending of prayers and peace upon
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him 8, we participate in a cosmic and eternal procession that

resembles the movement of the sun, blowing of the wind and ] ) .
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worship of angels.
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universes. And its final residence and place of stillness is for .
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the two to return to one and the lover to be annihilated in the

Beloved £, Q’-\ ij lig ujé\j vﬁ\ U«B)H\ S 9 \.,a:\ ey

Our master al-Shaykh al-Akbar Muhyiddin Ibn al-‘Arabi, may @ o 2 u).; gel “’5& Sy P “"".L d)’d

Allah 3 sanctify his secret, alludes to this annihilation of the
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lover in the Beloved by defining love as ‘the movement of the
lover in longing towards the Beloved.’* This movement is itself )\).L“-“} OJ"'"“S G\Aj OJ""“S o0 w)j ) L3 g ;,_.L
the vessel of hayra (perplexity) about which the Shaykh says:
“Reality is perplexity. Perplexity is anxiety and movement, and

movement is life.”>

However, what is the relationship between love and A u\:_ 4\2\3 );Y\ o S\ e ;,._-L\ M...c;- Olg 5V u\:’J

perplexity? The paradox of love is that it requires the

annihilation of the lover, yet at the same time demands the P \({3 a2 j\ Wjﬁ u\a Mf 2 uf*; \ S !

existence of the two sides: lover and beloved. This is why Ibn :
;fu . ej,c.:j\;u.}.}) j’J\S &j@\a&i

al-‘Arabi asks: “If love is the lover’s longing to meet their

beloved and to be annihilated in their presence, then what Cw o g_/_.L }{y S\ )""“) L{.‘.’J.‘.’ 4\_{0&;\
changes if such a meeting occurs?” The shaykh responds by

stating that the reality of love changes, in this case, from V{ \1"\"’.3 Uﬁg La"\ * V‘;’ ij U\’ i J"

3 The mahbab (Beloved) is used in this paper to refer both to Allah 3 and the Prophet £, This is intentional, as will become clear through the course of this essay.
4 Al-Futuhat aIfMakkiyya, 1107. All references from this work can be obtained through digital search on the Alwaraq.net online database.
5 Sharh Fusus al-Hikam, 474.



longing to meet the beloved to the longing for that meeting to

continue indefinitely.

Thus, the reality of love, as Shaykh al-Akbar presents it,
requires some distance between the lover and beloved and the
establishment of ‘two bows-length or nearer’. The less this
distance becomes and more this nearness manifests, perplexity
also increases vividly through whatever distance that remains.
Likewise, if the entire affair of creation is perplexity, as the
Shaykh describes, and perplexity and love flow from one
spring, then we may also say that love itself is the movement
of this universe and its very life. Everything that lives moves,

and its movement is a divinely instinctual return to be

annihilated in the Beloved £

This is why Ibn al-‘Arabi states in his weekly litanies: “To
Allah we belong, and to Him we return in every state, station,
thought, inspiration, source and motivation””, and as Allah 3
states in the Qur’an: “All who are upon it [earth] shall perish,
while the Countenance of Your Lord remains of Majesty and

Generosity.” (55:27)

And yet, in this noble verse there resides a secret of the
intimate connection between peace and submission. For we
may provide the alternate understanding of this verse, from
the niche of Shaykh al-Akbar, by reading it in two parts: “All
who are upon it shall perish and remain” and “the

Countenance of Your Lord is, indeed, of Majesty and

Generosity”.

6 Al-Futuhat aIfMakkiyya, 1110.
7 Majmu’at Ahzab wa Awrad aIfShaykh al-Akbar Ibn al-‘Arabi, 43.
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In turn, the movement of the created lover towards
annihilation is met with the mercy of the Beloved that
descends and establishes the former in a type of baqa’
(subsistence), in the very heart of fana’ (annihilation). This is
the trace that is left by the Eternally Living Beloved L& who

never disappears, in the essence of the lover.

Herein also one finds the secret of the Arabic term habib,
which contains in its spirit the essence of both lover and
beloved. This habib is himself the Chosen One £Z, for he is
the greatest remembrance of Allah 3 and reminder of the trace

of love left by Allah 3¢ in His Creation.

Understanding this trace of mercy in the essences of created
things is nothing but salam (peace): al-taslim (to submit) to
the eternal movement upon which the universe is established
and through which it marches towards the residence of

annihilation in the Greatest Beloved %

Alongside this cosmic movement, there appears also the
procession of the seeker, who witnesses reality, in its own orbit
towards that lofty presence. The Holy Qur’an alludes to this
understanding of cosmic peace, when Allah 3 says: “Neither
the sun can surpass the moon, nor the night surpasses the day.
Each of them moves in an orbit.” (36:40) Thus, every lover has

their own path and orbit upon which they travel to the Beloved

4lts
«%, .

Thenceforth, we have to know that the reality of the Beloved

£ and how the word habib linguistically embraces the
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essences of both lover and beloved, provides us with an
understanding of peace that is inseparable from the
aforementioned hadith qudsi: “I was a Hidden Treasure, and
Loved to Be Known. Thus, I Created creation that I may Be

Known.”®

The different orbits of both, lovers and those with ardent
longing, in their journeys towards the Beloved L& is itself a
Divine Manifestation and the appearance of a sacred
knowledge in the mirror of creation, witnessed by other cosmic
mirrors. Likewise, the transition of the seeker, from ignorance
to gnosis, is to witness and understand the two faces of al-

habib in the essences of created things in the universe.

We transition our focus now to a Divine Manifestation of
Majesty that appears just prior to the arrival of gnosis and love.
This contention between Majesty and Beauty returns us to the
aforementioned notion of hayra (perplexity). In this regard,
Ibn al-‘Arabi repeatedly quotes the Muslim saint Abu Sa’id al-
Kharraz in the Meccan Openings. When the latter was asked:
“Where does one find Allah?” He responded: “In His bringing

together of opposites.”®

Thus, it should not be surprising to us that this universe, in its
procession towards the Beloved #, is never devoid of Allah’s
Manifestations of Majesty that may appear in the form of an
injustice followed by justice, or a transgression that gives way

to Punishment, which may befall the few or many. Indeed,

8 Although the authenticity of this hadith is disputed by some scholars, it is still considered foundational by Sufi masters like Ibn al-‘Arabi who confirms that it is

authenticated kashfan (through unveiling).
9 Al-Futuhat aIfMakkiyya, 193.
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Allah #: “Is not asked about what He does, but they [His

creation] are questioned.” (21:23)

Thus, peace is to submit to the Divine Attractions that animate
this entire cosmos, which is itself a lover, in all its trends and
spiritual colors, both the jamali (of Beauty) and jalali (of
Majesty). Moreover, it should not escape us that the seeker
himself/herself are inseparable from this reality, being a part

of this creation and its cosmic movement.

In this regard, Allah 3 has revealed to us in His Noble Speech
a subtle secret when He says: “Had Allah not pushed people,
one against the other, then earth would have gone to
corruption. Indeed, Allah has immense bounties upon the
worlds.” (2:251) This ‘pushing of one against another’ is the
essential Divine Manifestation of jalal (Majesty) in creation, in
the form of — as mentioned previously — an injustice followed
by justice, and everything else that contends with Beauty in

the heaven of Divine Theophanies.

In this way, the submission of peace demands one’s complete
attentiveness in a perfect and complete act of witnessing, as
mentioned by Allah 3: “You have no hand in the affair.”
(3:128) This needs to take Place alongside the aforementioned
movement of contention, as Allah # also says: “Have you not
seen how Allah has subjected to you everything that is in the

heavens and earth, all of from Him.” (31:20)
Divine Beauty accompanies the spirit of the Beloved and the
act of witnessing Him, whereas Divine Majesty embraces the

movement of contention and the court of the lover in his/her
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longing to meet the Beloved. This reality appears vividly in the
Qur'an when Allah # says: “You did not throw, when you
threw, but Allah is the One who threw.” (8:17)

He 3, the Habib (Beloved), gathered in the essence of his
habib (lover) L& the two faces of love, and established with
His statement: “You did not throw ... but Allah is the One
who threw” al Mustafa ££ in the station of annihilation, as the
Beatific Beloved himself £, And yet, He 3% also affirmed by
saying: “When you threw” the existence of the Master of
Existence &% in the essence of subsistence and the majestic

station of the lover.

Pertaining to this verse, Shaykh al-Akbar comments, in
exaltation and praise: “So who threw? Muhammad £ or Allah
%2 If you say that Muhammad ¥ is the one who threw, you
are truthful. If you say that Allah 8 is the One who threw, you
are also truthful. However, if you say that Allah # is the One
who threw through the annihilated form of the Beloved &,

then your faith is perfected.”™®

Indeed, the affair of peace and love is imaginal and wondrous.
From one aspect, the station of the lover requires a movement
of coercion and anxiety, which is the Majestic dimension of
this station. However, the lover’s Ionging and self-consumed
witnessing of the Beloved’s beauty is also the Beauty of this

station.

From another aspect, the station of the Beloved demands

stillness and submission to the lover’s care and will, which is

10 Al-Futuhat al-Makkiyya, 750, 1049, 1323.
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the Beauty of love. However, this stillness of the Beloved is
naught but an annihilation in the movement of the lover,

which is also a manifestation of Majesty.

Therefore, the habib not only contains Beauty and Majesty, in
the persons of lover and beloved, but each of these two roles
also contains Beautific and Majestic dimensions. In this way,
the universe is not devoid of a lover and beloved, one who is
annihilated and another subsistent, and someone who is
submerged in the oceans of Beauty and Majesty, at the same

time.

We conclude by focusing on the importance of this ontological
Alkbarian prism as a pragmatic methodology for the people of
Tasawwuf to deal with contemporary challenges that the world
is experiencing today. This includes the countless wars,
violence and injustice that we see often committed —

unfortunately — by those who claim to follow Islam.

What we face today, those of us whom Allah 8 has put on the
path of the people of ardent Divine Love and Muhammadan
Lights, is a perplexing question that many critics of Islam in
the West and elsewhere in the world have asked: How can two
groups that differ so drastically in their thought and practice
emerge from within Islam, those who take on the path of
killing and violence and those who have adhered to the way of
ardent Divine Love like Shaykh al-Akbar Ibn al-‘Arabi,

Mawlana Jalal al-Din Rumi, and others?

Included within this question there lies also an accusation that

is hurled, even by many Muslims, at the threshold of Shaykh
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al-Akbar, his Sufi metaphysics, and also against the poet of
Divine Love Mawlana Rumi and others: what is the practical
benefit of those predecessors and their writings, even if they
were pious? Is their metaphysics not far and distant from the
tribulations of daily life? Are other religious disciplines, such
as Divine Law for instance, not more suitable for our present

day and age?

There resides in the depths of such questions an unfortunate
theological reality, which is that the contemporary Muslim
community specifically, and the world generally, remains
affected by traces of secularist and post-modernist discourses
that have emerged at the end of the 20™ century. What these
movements have sought to establish is a divine status for
rationalism and all forms of knowledge that fall under its

domination.

Included in this rational methodology is a separation that has
taken Place in the metaphysical foundations of the world’s
various monotheistic traditions, specifically between the
physical world and Divine Presence, where belief in Allah 3
and the spiritual realm has become an altar without a spirit.
Thus, we find that many Muslims today who perform the
various rituals of Islam (e.g. prayer, fasting, pilgrimage,
ahnsgiving) nevertheless lack an intimate relationship in their
daily life between their bodily actions and statements, on the

one hand, and the spiritual realities of these rituals.
In turn, God has become — for many — a philosophical
thought, His Lofty Names and Attributes mere parts or ‘ink

on paper’ that is added to that rational concept of a deity. How
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drastically different is this trivialization of the reality of
existence from the ocean of Shaykh al-Akbar, his rich spiritual
luminosity that effloresces with Divine Manifestations and its
embrace of the daily struggles of human beings.

Taking all of this into consideration, all of us who tread the
path of Shaykh al-Akbar — and the countless other blessed
Muslim awliya’ (saints) who remain living today through their
writings — we must place the cornerstone of our path, make
our niyya (intention) truthful and firm in trying to revive the
importance of the spiritual world and meanings to our
mainstream religious and cultural discourse, such that Allah 3
is the Root, and everything else in our existence is a branch

that is sustained by that Divine Source.

We have an example, in this regard, in Shaykh al-Akbar
himself and his criticism of certain interpretative trends during
his time, specifically pertaining to Divine Names and
Attributes. To paraphrase his view, he wonders “how can a’yun
[Eyes or Essences of Divine Names and Attributes] be
interpreted as one thing, knowledge? How can the two Hands
of Allah 3 be described allegorically as one thing, power? Why
must we assume that the All-Merciful’s residing upon the
Throne is metaphorical? On the contrary: the Eye of Allah 3
is the Root, and the eye of a human being is the branch. The
residing of the All-Merciful 8 upon the Throne is the Root,
and every form of human sitting on a chair is a branch of

that!”1!

! Al-Futuhat al-Makkiyya, 7, 64, 77, 675, 853, 2881
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“Whoever turns away from My Remembrance, they will have
a miserable life and We will resurrect them blind on the Day
of Judgment.” (20:124) How can someone with vision truly
engage in remembrance if Allah’s signs and verses in the
horizons have been obfuscated under the banner of tanzih
mutlaq (absolute transcendence) that distances the creator

from creation?

Shaykh al-Akbar, may Allah 3 sanctify his secret, asks us to
submit instead to that eternal cosmic movement of love for the
Chosen One £, as it marches and alludes in its procession to
its ardent intense Ionging to return to Allah 8. The Beloved
Prophet Muhammad - emerges here as the perfected and

completed mirror of that Divine Manifestation.

When the forms of different human cultures, induding their
literature, music and history, all flow with the spirits of these
Divine Manifestations, deeply rooted in the Muhammadan
Qur’anic mustaqarr (place of stillness and tranquility), only
then will the perplexity of peace be completed, between
contention and stillness, annihilation and subsistence, lover

and Beloved in the absolute Essence of Al-Habib 3z.
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